Abstract. Th e article concerns the phenomenon of the Schützen in relation to
Introduction
The phenomenon of the Schützen is a unicum in the European history and culture, characterized by a peculiar relation between the man and the land, that creates the social bonds basic for the foundation of a solid civic structure. In particular, the role of the Schützen is connected with the defense of the local identity and heritage in relation to the need for preserving the collective memory to hand on the new generations.
1 The relevance of their activities is evident in the ability to create a social structure in which every member is part of a common project, that can represent a local model for developing social capital in a specific territory. They create civic bonds through collective activities, reclamation of old songs and dances, defense of the local dialects, in short all the actions that can preserve the heritage. All the projects are referred to the sense of Heimat 2 that is ascribed to the concept of homeland, a territory in which social bonds are created by the population, through the foundation of civic connections based on trust and solidarity. The article examines the role played by the Schützen in South Tyrol, the northern Italian region yielded by the AustroHungarian Empire to Italy after the First World War, where many tensions between the German majority and the Italian state developed.
1. Historical Outlines 3 1.1. Who are the Schützen?
They have been the defenders of the local Tyrolese identity since the Middle Ages; born as a territorial army, they are now devoted to cultural, social and political issues. The history of the Schützen essence is so tied to the history of Tyrol that is impossible to think to a real existence of Tyrol without the Schützen. Their objective is the preservation of the Tyrolese identity and Heimat, a term that refers to the spiritual bond existing between German people and the territory in which they live. The history of the Schützen is divided into three periods:
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Before 1511
The Tyrol's history originates in the Middle Ages, more precisely at the turn of the thirteenth and fourteenth centuries, when the county of Tyrol was established in the area including today's Trentino-Alto Adige and Austrian Tyrol. The first provision in the defense of the territory is the enlistment of young people to protect not only the county's boundaries, but above all the Tyrolese towns: this fact laid the foundations of a small army led by the prince, who, in this way, exercises his authority.
As in many parts of Europe, also in Tyrol the town has a strategic importance, since it becomes: 1. a stronghold for the defense of citizens and farmers; 2. a safe place for trading; 3. a local administrative center. In case of war all the towns show a common solidarity, in fact after a specific request for help from one of them, the others are immediately involved in its rescue. Because of the more and more frequent need, a defense force was created in 1335 by decree of the Prince, from 1406 the conscription was conducted also by local courts, and the first register of Schützen is written in 1410 in the town of Lienz.
Between 1511 and 1918
The year that marks the turning point for their organization is 1511, when Kaiser Maximilian promulgated the Tiroler Landlibell, the act establishing a regional conscription. Beginning from this moment this recruitment became an institutional duty, the non-fulfillment of which caused a punishment to the guilty.
The Schützen are divided according to the tasks assigned to each company by the riflemen to the selected departments prepared for possible military attacks; since the seventeenth century the commanders have been selected and prepared by local Tyrolese authorities, and each company have had its own banners and flags. Welschtiroler were founded in 1605 in today's Trentino, a territorial militia created specifically for defending the southern borders, in 1704 the whole army was divided into regiments, each composed of 12 company, and in 1714 the conscription was introduced. From 1736 the Schützen tasks began to be diversified, being divided into two different groups: the standschützen ('sharpshooters', 'snipers fearsome') and landschützen ('reservists', called up in case of enemy attack). The first substantial military intervention was carried out in 1796 against Napoleon's troops, and beginning from this year each company was given the name of the hometown, a feature that further bound the Schützen to the home territory. In 1809 the fight for independence began, that culminated in the defeat of 1810 and the subsequent division of the Tyrol into three parts: one to Italy, one to Austrian Empire, one to Bavaria. In 1848 the first companies composed of students driven by their own teachers were constituted, and from 1864 onwards the defense was based on the following points:
• extension to 6.200 units of the companies' components;
• enlistment of new volunteers;
• creation of assault troops.
In 1870 the Schützen were divided into 10 battalions, each one made of 4 or 6 companies, and for several years all the males aged between 18 and 42 years were obliged to attend a military course.
After the First World War
During the First World War Schützen fought against Italy, but the defeat of the Austro-German alliance led to the annexation of South Tyrol to Italy. They were abolished in 1919 and exhumed in 1943-1945 • Hauptmann (Captain)
• Jungschützenbetreuer (Charge of the Youth)
Basic Principles of the Schützen Philosophy

Heimat
The Schützen aim at defending the Tyrolese culture and keeping local traditions alive through a series of activities, such as the commemorations of the dead and the restoration of monuments, the revival of the dialects, the publication of works concerning local culture, and finally the recovery of old songs and traditional costumes. The defense of one's identity is important to know one's own past in order to pass it down to future generations: 5 in this way human heritage, 6 cornerstone of society, does not vanish and can be handed down. The Heimat is presented as the synthesis of the dialectic between two elements: woman and nature. Only the combination of both creates the man, understood as a tension towards the infinite, which in an instant finds the fleeting moment to determine its essence. The visceral connection between woman and nature is the synthesis of life, the instant in which the becoming (panta rhei) joins to the being (carpe diem), thus creating man: it is the infinity that permeates the finished.
The word Heimat has a precise connotation in German culture, being used to indicate the native country (Vaterland), the place where the ancestors built the nation, different from the concept of civilization present in the English and French political doctrines: this concept is linked to politics and economy, whereas the German concept of culture refers to spiritual, artistic or religious phenomena. Moreover, while the civilization refers to an evolution process, to a condition that in time has been gradually progressing and reducing the differences among peoples, the culture stands in relation to the production of the human intellect, exalts the national diversities and suggests an ethnocentric vision of the social progress. 
Fatherland and Religion
For the aforementioned reasons, the concept of Heimat has attracted much attention. In particular, some studies on the Austrian Tyrol have pointed out a strong connection between the Enlightenment, anti-Enlightenment and nationalism around 1790, a period characterized by political turmoil. 8 The relationship between the reforms carried out by the Austrian state and national pride affected the history of the Habsburg monarchy in the late eighteenth century; 9 in particular, the pressure exerted by the central Austrian state, in order to impose a conformity of Enlightenment matrix, produced a nationalistic resurgence. 10 A part of society did not accept the new social model imposed by the emerging middle class, increasingly inclined to the Enlightenment ideology, 11 and gave rise to movements for the preservation of national identity, 12 that opposed to the new system. In the Habsburg monarchy the Enlightenment thought and politics coincided with the local nationalist claims, 13 and generated social tensions 14 especially in the county of Tyrol, where the opposition to the Enlightenment was exerted by nobility and clergy. 15 The Tyrol became a Habsburg possession in 1363 while maintaining a substantial autonomy, but it was affected by Maria Theresa and Joseph II's reforms, 16 such as the mapping land which took place between 1760 and 1774 thanks to Peter Amich 17 and Joseph Rohrer's ethnographic study (dating back to 1796). 18 He was the first to use the terms tirolische Bergnation, Vaterland, Bergvolk, Gebirgsland (respectively: Tyrol Mountain Nation, Fatherland, Mountain People, Mountainous Country), and on the basis of these studies Joseph II divided the Tyrolese people in wälsch and deutsch, 19 recognizing the conservative will of the Germanic Tyrol. 20 Rohrer used a method of study focused on the neutral and common well-being, 21 and highlighted the bond between the social change and The local diet, the Landtag, faced three factors of tension: the absolute monarchy, the independence of Tyrolese Germans, and the claims of the Italians in Trentino. 34 This dynamic led scholars to attribute to the term Nation not only a political or ethnic meaning, but also a cultural one, and it was a reaction to the centralist model of the Enlightenment, which involved other European countries, too. 35 However, the changes were so deep as to involve different spheres of power; in particular, the Church worried about the persecution of the clergy in France so much that in 1793 the abbot of the Cistercian monastery of Stams, Alois Specker, invoked the Tyrolese national pride inciting his fellow citizens to carry out the prince's orders. 36 The religious aspect was so important that in 1796 the Tyrolese authorities honored the Sacred Heart of Jesus, given that the opponents to the Enlightenment were mostly priests or monks, such as the prior of the Capuchin Albert Comployer, who accused Christian civilization to have decayed, unleashed the divine punishment, encouraged the war against France, 37 condemned the revolutionary thought, 38 and declared the French to be enemies of the faith. 39 After Napoleon's advance into northern Italy, Tyrol became the bulwark to defend the borders of the Germanic nation, but the Tyrolese local militia (Landesverteidigung) was initially overlooked 40 because it was considered not enough prepared, being a popular army. 41 From this time onwards the resistance was supported by spiritual principles and the Tyrolese people asked for the protection of the Sacred Heart of Jesus, at the beginning proposed by the abbot of the monastery of Stams, Sebastian Stöckl. 42 In particular, the religious vow of this cult helped create a strong bond among the land, God and the local culture, and the Emperor's decision to recognize and celebrate it was able to reinforce the relations between Austria and Tyrol. 43 This decision, besides calming the situation within the borders of Austria, succeeded in accentuating the resentment against the French, considered enemies of the Fatherland. The situation of danger increased the sense of belonging and the desire to defend the identity of Tyrol, that appealed to the common religious sense, as shown by Mayr's preachings 44 and by this Jakob Gepp's sermon, Capuchins' father, in the Brixen Cathedral: "Lob und Dank dem göttlichen Herzen Jesu! Denn erstens ist es für unse in Herz voll der Liebe, das erfahren wir beim Anfange der Landesgefahr". 45 The entire population was pervaded by a deep religious fervor, that included also alleged visions of the saints and the Virgin Mary, and during this period the Schützen companies affixed religious proclamations and symbols on their flags. 46 The movement in defense of local identity is based on three elements: the importance of the Fatherland and the religious principles, the solidarity with other Austrian regions, and the identification in the German culture. 47 This feeling is also present in the culture of the Italian province named Trentino, whose inhabitants have felt part of the Habsburg dominion, 48 and in turn the Tyrolese people considered themselves as belonging to the German nation. 49 The defense of the Heimat originated from two main causes: the opposition to the Enlightenment and to the French invasion, and the development of a strong Tyrolese identity joined with German patriotism. 50 At this point it becomes crucial to examine the Pact with the Sacred Heart of Jesus, dated to the 1 st June 1796, when the Diet of Tyrol decided to celebrate every year the feast with the same name, hoping for divine help to resist to the arrival of the French Army. This decision did not have just a military value, but also a religious one, since it embodied the difference between the two cultures, on the one hand Germany, strictly bound to the spiritual relationship with the land, on the other hand France, inclined to limit the religious factor. The Pact with the Sacred Heart of Jesus represents the spiritual foundation of Heimat, evident in the sense of belonging to a specific territory, based on the relationship between man and spirit. The Capuchin friar Albert Comployer connected the cult of the Sacred Heart to St. John's Gospel, to the chapter regarding Jesus' crucifixion and death, where Jesus' suffering seems to represent the Tyrolese situation, in particular the suffering caused by the divisions and struggles for independence through the centuries. 51 The 'Crown of Thorns' (Dornenkrone) put on Jesus' head symbolizes the disintegration of an essence, whose identity has been denied and every reference point has been removed in order to subdue it. The Heimat, in contrast, aims to infinity, since its ultimate purpose is the universal and it has no limit but its existential will: it is the image of Christ: the infinity that interpenetrate into the finite. The Pact with the Sacred Heart of Jesus shows how the religious spirituality and the protection of the territory have been fundamental for the creation of the state and also how they have helped to create a sense of belonging to the nation, well represented in the concept of Heimat. The Pact with the Sacred Heart of Jesus at this point takes on the characteristics of a real unifying element, evident in the relationship established between a people and the land on which it lives, thanks to which local traditions are handed down to posterity, thus keeping intact the cultural heritage of the past. The essence of the Pact is the bond that unites the man to the land, revealed in the relationship with Christ, a real symbol (etymologically 'what bonds', from Ancient Greek symbàllein), in opposition to the devil (etymologically 'what divides', from Ancient Greek diabàllein. The nation's enemies are the Christ's enemies: it implies that for Tyrolese people the independence does not mean just defending the bond, but also respecting the Pact stipulated with God. The cult of the Sacred Heart did not cease its own function with Napoleon's death, but remained alive later, opposing to the laicism that pervaded European society throughout the nineteenth century, and to Nazism and Fascism in the twentieth century.
Self-determination
During the years between the two world wars a movement in defense of national identity, known as Heimwehr, developed not only in the Tyrol but also in the rest of Austria. 52 The creation of this armed group was due to the aggressive policy of Yugoslavia and the proliferation of Volkswehr (the progressive-oriented army). 53 Subsequently, the Volkswehr was replaced by the new Wehrmacht, whose members sympathized with the Heimwehr (the conservative-oriented army), which grew with the passing years, opposing to the socialist formations. 54 The main objectives of the Heimwehr were: 1. the protection of the productive forces, 2. the conservation of national identity, 3. the safeguard of human freedoms. 55 These principles can be found also in the foundation of the Wehrmacht, that, going away from the Nazi doctrine, followed the ideals of the Volksgemeinschaft, i.e. the principle of defense of the community (at that time opposed by the Marxist doctrine). 56 In this context the relationship between Volksgemeinschaft and Burgfriede 57 (the social cohesion) developed, characterized by the need to defend the local community by supranational forces. In the 1920s in Austria the Schützen were considered as excellent local armed defenders, the best sharpshooters, 58 whose task was always the defense of Tyrolese identity and culture. For these reasons they also countered to the Fascist and Nazi ideology, and many of them distinguished themselves by fighting for freedom, such as Michael Gamper. 59 He had observed and analyzed the fascist South Tyrol since 1923, focusing particularly on the work of the cartographer Ettore Tolomei, who translated the place names from German into Italian, 60 in order to delete the original toponyms. Nazism was also criticized for abandoning the South Tyrol in the hands of the Italians, in order not to question the alliance between Germany and Italy, thus legitimizing Fascists' actions.
61
The tensions developed until today show the importance of the recognition of the local identities, not only in the case of the South Tyrol in Italy, but also in all the other situations that are present in the European civic culture. In this regard, the European Union protects all the diversities, 62 including the linguistic and cultural ones, 63 in order to foster greater cohesion among the peoples living in the European territory; 64 in particular the European Treaty (Art. 151, par. 4) states that: "[t]he Community should contribute to the flowering of the cultures of the Member States, while respecting their national and regional diversity and at the same time preserve the common cultural heritage before". 65 Besides the importance of preserving linguistic diversity, the European Union has the duty to defend the plurality of cultures and to ensure equal rights to all the people. For these reasons, the era of globalization opens with many uncertainties also for Europe, especially about the question of the relationship between religious freedom and laical state 67 Therefore, to guarantee the citizens' freedom, it is necessary to protect the local identities and to sustain their essence, from which the new modern state was originated, and from which the democratic Western state was born.
4. The Social Implications of the Schützen Activity
Social Capital and Heimat
The concept of Heimat is a valid tool to understand the degree of integrity of a community and its ability to create strong social bonds; more precisely, the will to create a series of relationships among individuals, aimed at cooperation and maintenance of social stability, is present in the essence of Heimat. The connections binding together a group of people, include duties of reciprocity and establish rules of conduct in order to create a series of relationships that take place in everyday life. 68 The binomial individual-local identity warrants the importance of historical memory as a heritage to be preserved for future generations. 69 Robert Putnam has examined the crisis of the American society since the 1970s, the period in which the social decay of the Western world began, characterized by a decline in civic engagement and interpersonal relationships. In particular, Putnam asserts that social capital, foundation of the social structure of the community, is characterized by generalized reciprocity, solidarity, responsibility and trust. 70 The concept of social capital highlights the distinction between free associations and administrative institutions, 71 since it follows closely the distinction between state and civil society already developed by Hegel. 72 The theme of social capital is relevant for the Schützen, because their objectives, aimed at the preservation of Tyrolese usages and customs, favor the social aggregation, and also keep alive the sense of belonging to the homeland. Through their activities, involving not only men but also women and young people, the Schützen establish a solid political culture, that takes on the characteristics of the civic virtue and of the devotion to the moral principles shared by the members of a group, in turn determining the evolution of social capital inside a community. 73 This collaboration is based on the trust 74 among components; in particular, it has been observed that over the centuries the social actors have created complex fiduciary bonds for the establishment of organizations based on solidarity and structured in a voluntary and horizontal way. 75 Through their activities, the Schützen demonstrate the importance of their political role: here the term 'political' refers to no party, but rather to the development of a true civic culture (in the same way, the Greek word polis, from which 'political' derives, is strongly linked to the need to establish a strong social cohesion, in order to generate an important dimension of civil society). 76 The Heimat, the bond with the land, acts as a social glue, thus instilling in the citizens a greater civic engagement; 77 it is based on generalized reciprocity, defined as a widespread confidence among members of a large social group, within which bonds of solidarity are created, involving an increasing number of individuals. 78 The concept of Heimat is referred to the spiritual foundation of the state, as order of things as such, whose essence is the result of the synthesis between the family and the community. On the contrary, the materialist doctrine has always opposed to all that does not derive from material relations of production, limiting its vision to a reality in which everything that is not materially measurable is less important. For this reason, the Heimat as a spiritual element is fought and denied, also because it is the result of the Judeo-Christian culture based on the person and opposed to the materialist ideology, based on the masses. The organization of each Schützen company points out the importance of the commander, a true civic leader who takes the form of moral guide for the community, as example of rectitude and correctness: an outstanding civic example for all. 
Social Activities
The Schützen engagement in creating social capital is evident in the political, cultural and social fields: integration of the people in the community The relationship between the Heimat and the social capital is referred to the ability to found the Schützen activities on the principles of trust, solidarity, reciprocity, and respect, elements that characterize the communities and orient their aims to the constitution of a local governance, based on a strong sense of belonging that stimulate the defense of the public interests: the consequence is the foundation of the community governance. 81 In particular, the preservation of the local culture and the common heritage is important in creating social capital, because people, in this way, develop civic connections among the members of the community and avoid the social fragmentation, so that the civic cohesion is maintained permanent and continuous.
The Schützen consider important to protect their identity and their culture in order to prevent the homologation, an increasingly evident phenomenon caused by a globalization based on materialism. In this way, the Heimat moves closer and closer to the concept of Dasein ('being there'), a stable presence in a place in which inhabiting, living and creating a local identity, with its own characteristics. This prevents the uprooting from the homeland and protects the sense of belonging that is the source of the community: for this reason the Heimat is the spiritual essence of life. The Heimat is also linked to the concept of Genossenschaftum (sense of community), according to which the community is the foundation of the associative Germanic spirit (at the basis of the German liberal state), characterized by three main features: the origin in the associative Germanic spirit, his essence as a whole, the autonomy towards its members and its participation in the public activities of the state, as asserted by the Prussian jurist Georg Beseler.
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One of his student, Otto von Gierke, continued studying the communitarian doctrine of the state, which is the basis of the liberal thought, that considers the state as an organic entity and not a mass of individuals. 83 This communitarian doctrine is at the same time expression of a general theory of the civic associations, in which the relationship between state and society is not dichotomous but osmotic, claiming that the state is the higher community that includes itself all other associations. 84 The development of social capital is crucial for the preservation of the associative reality, from which the concept of state originates, in contrast with the theories of the mass society derived from the materialist doctrine. The Heimat and its spiritual implications represent the cornerstone for the protection of the state, which has not just a merely administrative value, being above all the result of a strong relationship between the man and the land.
Conclusions
Nowadays the European context is characterized by the loss of importance of the national states, in turn leading to an increase of power in favor of the local and supranational institutions, a fact that is changing deeply the European society; in parallel, people lose interest not only in politics but also in the social engagement. The phenomenon of the Schützen is founded on principles such as Heimat and Vaterland, that give a great importance to community, perceived not just as an institution, but as a group of persons: therefore, the focus is on the cultural (historical, linguistic, religious) aspects, as development of the person, in opposition to the masses, in which the individuals lose their identity. This model is relevant for creating social capital at the local level, in order to implement the civic cohesion and to support the social strengthening, thus decreasing the tensions among the citizens. The philosophy of the Schützen is not a mere vestige of the past, but represents a thread binding together the generations from the Middle Ages to contemporary times, and proposes itself as a pattern for the future, since it does not focus on the temporary ideologies but on the person. 82 Böckenförde, E. W. La storiografia costituzionale tedesca nel secolo decimonono (It. trans. by P. Schiera). Milano: Giuffrè, 1970, p. 183. 83 Ibid., p.185. 84 Ibid., p.188.
